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Adolf Hitler banned and forbade the observance of Purim. He also declared it a capital
offense for Christians or Jews to possess a copy of the Book of Esther. In a speech
made on November 10, 1938, (the day after kristallnacht), Julius Streicher surmised
that just as "the Jew butchered 75,000 Persians" in one night, the same fate would have
befallen the German people had the Jews succeeded in inciting a war against Germany;
the "Jews would have instituted a new Purim festival in Germany."

In an apparent connection made by Hitler between his Nazi regime and the role of
Haman, he stated in a speech made on January 30, 1944, that if the Nazis were
defeated, the Jews could celebrate "a second Purim”.

Seconds before he was hanged, Streicher called out "Purim Fest 1946!"
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THE TEXT:

Therefore they called these days Purim after the name of Pur. Therefore for all the
words of this letter, and of that which they had seen concerning this matter, and
which had come to them, 27 The Jews ordained, and took upon them, and upon
their seed, and upon all who joined themselves to them, so as it should not fail,
that they would keep these two days according to their writing, and according to
their appointed time every year; 28 And that these days should be remembered
and kept throughout every generation, every family, every province, and every
city; and that these days of Purim should not fail from among the Jews, nor the
memorial of them perish from their seed. 29 Then Esther the queen, the daughter
of Abihail, and Mordecai the Jew, wrote with all authority, to confirm this second
letter of Purim. 30 And he sent the letters to all the Jews, to the one hundred and
twenty seven provinces of the kingdom of Achasverous, in words of peace and
truth, 31 To confirm these days of Purim in their times appointed, according as
Mordecai the Jew and Esther the queen had enjoined them, and as they had
decreed for themselves and for their seed, with regard to the fasting and their
lamenting. 32 And the decree of Esther confirmed these matters of Purim; and it
was written in the book.”

ESTHER 9:26-32

THE PLOT: according to talmud and midrash:

On hearing of the decree to murder the Jews, queen Esther put aside her jewels and
rich dresses, loosened her hair, fasted, and prayed that she might be successful in her
dangerous mission to convince the king. On the third day, she passed on to the inner
court, arraying herself (with the Schechinah according to Midrash Esther Rabbah) in her
best, and taking her two maids. As soon as she came abreast with the idols the
Schechinah departed from her, so that she exclaimed, "My God, my God, why hast thou
forsaken me?" (Ps. 32: 1).

Achasverous attempted to ignore her, and turned his face away, but an angel forced him
to look at her. She, however, fainted at the sight of his flushed face and burning eyes,
and leaned her head on her handmaid, expecting to hear her doom pronounced; but
God increased her beauty to such an extent that Achasverous could not resist. An angel
lengthened the scepter so that Esther might touch it: she invited the king to her banquet.

Why Haman was invited the Rabbis explain in various ways. She desired to make the
king jealous by playing the lover to Haman, which she did at the feast, planning to have
him killed even though she should share his fate. At the supreme moment, when she
denounced Haman, it was an angel that threw Haman on the couch, though he intended
to kneel before the queen; so that the king, suspecting an attempt upon the virtue and
life of his queen, forthwith ordered him to be hanged.
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"And Mordecai wrote... letters to all the Jews in the provinces of the king... to
enjoin them to keep the fourteenth day of the month of Adar, and the fifteenth day
of the same, year by year, as the days on which the Jews rested from their
enemies, and the month which was transformed for them from sorrow to joy, and
from mourning to holiday: that they should make them days of feasting and joy,
and of sending choice portions to one another, and gifts to the poor."

Esther 9:20

In the second letter sent out to reinforce the customs associated with Purim, the text
emphasizes that the senders were Esther and Mordecai jointly, and the style suggests
that it was actually Esther who initiated it.

"Then Esther, the queen, daughter of Avihail and Mordecai the Jew, wrote ... to
confirm ... to all the Jews ... these days of Purim in their appointed times, as
Mordecai ... and Esther ... had enjoined them ... for themselves and their
descendants ... And the decree of Esther confirmed these matters of Purim; and it
was written in the book."

Esther 9:32

The two letters reveal the difference in authorship the first Mordecai alone the second
with Esther. This difference betrays a possible struggle that is recorded in the Talmud
concerning the canonical status of Esther’s festival as well as the very legitimacy of the
iggeret or scroll of Purim. | believe that the rabbinic resistance to Esther’s plea for
posterity threatened the establishment at many levels. My task is to read all these
mythical characters as internalized archetypes and expose what struggle is really going
inside the author/myself the reader.

TALMUD AND MIDRASH

Talmud Megilla 7 2% 1yap :0'mdN7 "NOX DN7 NN7Y :NTIN 12 YRIMY 21 X .

Esther sent to the Wise Men saying, Write an account of me for posterity. Theyn
sentback answer, Have | not written for thee three times — three times and not
four? [And they refused] until they found a verse written in the Torah, “Write this
a memorial in a book”, [which they expounded as follows]: ‘Write this’, namely,
what is written here and in Deuteronomy; ‘for a memorial’, namely, what is written
.in the Prophets; ‘in a book’, namely, what is written in the Megillah

The difference [between the first and second of these opinions] is also found
between two Tannaim. ‘Write this’, what is written here. ‘For a memorial’, namely,
what is written in Deuteronomy. ‘In a book’, namely, what is written in the
Prophets.
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So R. Joshua. R. Eliezer of Modi'im says: Write this’, namely, what is written here
and in Deuteronomy; for a memorial’, namely, what is written in the Prophets; ‘in
a book’, namely, what is written in the Megillah.

Rab Judah said in the name of Samuel; [The scroll] of Esther does not make the hands
unclean. Are we to infer from this that Samuel was of opinion that Esther was not
composed under the inspiration of the holy spirit? How can this be, Seeing that Samuel
has said that Esther was composed under the inspiration of the holy spirit? — It was
composed to be recited [by heart], but not to be written.

The following objection was raised: ‘R. Meir says that [the scroll of] Koheleth does not
render the hands unclean', and that about the Song of Songs there is a difference of
opinion. R. Jose says that the Song of Songs renders the hands unclean, and about
Koheleth there is a difference of opinion. R. Simeon says that Koheleth is one of those
matters in regard to which Beth Shammai were more lenient and Beth Hillel more
stringent, but Ruth and the Song of Songs and Esther [certainly] make the hands
unclean’! — Samuel concurred with R. Joshua.

It has been taught: R. Simeon b. Menasia said: Koheleth does not render the hands
unclean because it contains only the wisdom of Solomon. They said to him], Was this
then all that he composed? Is it not stated elsewhere, And he spoke three thousand
proverbs, and it further says, Add thou not unto his words.? Why this further quotation?
— In case you might object that he composed very much, and what it pleased him to
write he wrote and what it did not please him he did not write. Therefore it says, “Add
thou not to his words.”

It has been taught: R. Eleazar said: Esther was composed under the inspiration of
the holy spirit, as it says, And Haman said in his heart. R. Akiba says: Esther was
composed under the inspiration of the holy spirit, as it says, And Esther obtained
favour in the eyes of all that looked upon her. R. Meir says: Esther was composed
under the inspiration of the holy spirit, as it says, And the thing became known to
Mordecai. R.Jose b. Durmaskith said: Esther was composed under the inspiration
of the holy spirit, as it says, But on the spoil they laid not their hands,

Said Samuel: Had | been there, | would have given a proof superior to all, namely, that it
says, They confirmed and took upon them, which means they confirmed above what
they took upon themselves below.

T In Mishnaic times, people often kept their teruma produce beside Torah scrolls, and mice would damage the scrolls
in order to reach the food. To prevent this desecration of the Torah scrolls, the Sages declared that touching these
scrolls is metamei yadayim (ritually defiles hands). This would prevent people from keeping their teruma near the
scrolls, as defiled teruma must be destroyed. There was then a question regarding whether or not some of the
Ketuvim, such as Kohelet and Shir Ha-shirim, were included in this edict. Thus, in this context, causing defilement is
actually a sign of sanctity.
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Raba said: All the proofs can be confuted except that of Samuel, which cannot be
confuted. [Thus,] against that of R. Eleazar it may be objected that it is reasonable to
suppose that Haman would think so, because there was no one who was so high in the
esteem of the king as he was, and that when he spoke at length, he was only
expressing the thought concerning himself.

Against the proof of R. Akiba it may be objected that perhaps the fact is as stated by R.
Eleazar, who said that these words show that to every man she appeared to belong to
his own nation.

Against R. Meir it may be objected that perhaps the fact is as stated by R. Hiyya b.
Abba who said that Bigthan and Teresh were two men from Tarsis.

Against the proof of R. Jose b. Durmaskith it may be objected that perhaps they sent
messengers. Against the proof of Samuel certainly no decisive objection can be
brought.

Said Rabina: This bears out the popular saying, Better is one grain of sharp pepper than
a basket full of pumpkins.

R. Joseph said: It can be proved from here: And these days of Purim shall not fail from
among the Jews.
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The first request of Esther was to establish the festival of Purim as a permanent
calendrical feature annually (not merely temporary) however the Rabbis felt that
celebrating Purim annually will cause animosity will remind the non-Jews of our
slaughtering their countrymen. (Sounds a bit like Germany circa 1933).

Esther then responded by saying that celebrating Purim will not engender anti-semitism
since the events were already in government documents. Maybe the court was
conservative in its approach to new institutions and had to balance her plea with the
other 35 minor festivals already in place (Megillat Taanit).

Her second request was for the iggeret-her letter to be considered as part of the sacred
books of the bible and be canonized (the letter to now becoming a sacred text). This
prompted a debate between Rabbi Yehoshua and Rabbi Elazar Hermosa. Her argument
was that Purim was unique therefore her scroll needed to be canonized, since it was
eternally significant. The opposing view was that like the other 35 miracles recounted in
Megillat Taanis, this event was also temporary and no longer needed to be observed.
Yet we learn in the Palestinian Talmud no less that:

“In future all of the prophets and scriptures will be void but Megillat Esther will remain”

(Jerusalem Talmud Megillah 1:5)

Although the reading of the Megillah was instituted by the Rabbinic Court of this world,
the Talmud tells us that this enactment was endorsed by the Court of the Upper World
(Makot 23b, Shevuot 39a). The Talmud also tells us that G-d indicated to Moses that the
reading of the Megillah would be continued also in the future (Megillah 19b).

So clearly the nature of this profound claim about the exalted status of this book but
also clearly reflective of a deep divide in opinion.
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The Babylonian Talmud relates that Esther requested permission to record the miracle
of Purim in writing. The dissent was based on the verse in Proverbs (22:20) which says,
"Have | not written for you a threesome (Shalishim)?" The verse implies that the defeat
of Amalek may be recorded in writing only three times and no more.

They however, later agreed to Esther's request by deriving from a verse in the Torah
that the miracle of the defeat of Amalek in the times of Esther may be written in a Sefer.

The verse says, "Kesov Zos Zikaron ba'Sefer" -- "Record this as a remembrance in the
book"
(Exodus17:14)

"Zos" refers to the defeat of Amalek described in Exodus 17:14-16 and in Deut.
25:17-19.

"Zikaron" refers to the defeat of Amalek recorded in | Sam. 15. 1-35

"Ba'Sefer" refers to the defeat of Amalek recorded in an additional "Sefer" which now
meant the Book of Esther.

Since both accounts in Torah? (Exodus and Deut.) concern the same battle they are
considered one account therefore the Rabbis felt it permissible to conflate the two
citations into one event and record a third battle, that of Esther with Haman, another
descendant of Amalek.

Meditation:

What is really going here? The written Torah and the midrashic interpretation of the
semantics of the verse allow for only three battles to be recorded. In the end the
rabbinic accommodation was made by the very midrashic conflating the two citations
since the historical battle was identical. They allowed for history to overcome textual
citation and repetition to allow the new event of Purim to remain consistent with their
midrashic hermeneutic struggle and include it in the canon without violating the implicit
allowable number of battles predicted in the sacred text.

| believe that the real resistance to her pleas came not because of her argument
rather because of the choices she actually made “on the ground” and the “sin for
the sake of heaven”. | believe that in this mythic text we too must find

2 Josephus telescopes the two banquets that occurred in the Bible, again apparently to suit his Greek readers; this
increases the pace of the story and eliminates the fairy tale aspect of the repeated requests. In addition, it has the
effect of making Esther more assertive and less hesitant than the Biblical story.
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“permission” from our own inner authority, continuously, to make the moves of
innovation in the spirit that inevitably violate the status quo, the familiar, and the
comforting.

Legally speaking:

Esther presented a serious problem. How could she have sexual relations with king
Achasverous? According to Rabbi Meir she was married to Mordecai at the time!

The rabbis in the Talmud explain that Esther was not active. She was passive. It was
Achasverous who was active; Esther had no choice. Had she resisted his advances
she would have faced the same death that Vashti faced.3

Until this point Esther was not guilty of a sin. Her relations with Achaverous were
always when he called her so until now Esther never went to Achasverous of her own
volition. Rather, she would only go if he called for her. Because of this, she was
considered a forced woman.

However later when Mordechai instructs her to enter the chamber of the king to plead
she must take the initiative to go to him, she then leaves the legal category of being
forced into relations with Achasverous. She now is considered consenting to be with
him. This is eluded in the words that Esther says,

"l will go into the king, not in accordance to the law, and as | am lost, so, | must be
lost." (Esther 4:16)

Esther in effect is saying to Mordecai that she realizes that what she is doing is not
correct, and she stands the possibility of being totally lost forever to Mordecai, but
she has not other choice.

The rabbis explain that this is called a “sin for the sake of heaven”. In this case,
Esther sinned, but not for her own benefit, but for the benefit of the entire Jewish
nation. This is considered a case of "mesirat nefesh", giving one's total being over for
the sake of the glory of G-d.

The Talmud reads midrashically “not accordance to the law” as being the Halachah
rather than the plain meaning of the king’s statues.

3 This is similar to the case of a rapist who comes upon a married woman. If the married woman is unwilling to have

relations with him, but rather is forced, she is still permitted to her husband. It is only in the case of a married woman
who is desirous of extra-marital relations, that she is forbidden to her husband and according to Jewish law faces the
death penalty.
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Hassidut: the boundaries are challeneged

In Reb Zadok’s Takanas Hashavim, he explores the Izhbitser notion of “aveirah lishma”,
“sinning for the sake of heaven” as the idea that one truth maybe needed to become
subservient to a higher truth even if it requires violating the norm in the process!
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...And there is no sin for the sake of heaven greater than that of Esther and the sacred
text written with the Holy Spirit that “if | be destroyed so be it” (Esther 4:17) meaning
there would be a true destruction legally for her if she commits adultery with a heathen,
for this she exclaimed let it happen! ....she came and was willing to sacrifice her soul not
only with danger to her self bodily but also to her soul, for legally her dispensation might
only operate under duress however here she prepared herself with a worse sin by
operating and sinning willingly. This sin was not done with her true desire of course thus
the sin was for the sake of heaven and was considered contrarily as a great mitzvah...

In the next text Reb Zadok compares these acts of Esther as rooted in the biblical
precedent of Aaron the high priest.
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“‘And from the perspective of love one can allow himself to enter such matters via the
concept of “aveirah lishmah” although we do not find explicit mention of this in the
Torah, that taking of such liberty is permitted, however because of her desire and love
for the salvation of her people, and the removal of the threat of God’s enemy she did not
look upon it as a sin and the filth she might cause through the immoral act...(Nazir 23b)
for such was evil to her normally.

“‘Nevertheless she released herself to abandon for this purpose knowing there might be
no dispensation for such an act and that she would be punished over it, for it would be
better to be destroyed and in doing so remove the evil from the world at the same time.

“This is the meaning of : “if | will be destroyed so be it” (Esther 4:17) meaning even a
spiritual death as a result of her willingly committed sin to save the people of Israel
which was seen only once before with Aaron the high priest who was chosen for
the sacrificial cult and merited by his choices with the Sin of the Golden Calf as
well, thinking he too was unworthy and fitting for the priesthood after the
sin...until he was told “why are you ashamed for this you were chosen!” and | saw
a commentary that read it as follows” for precisely this reason of the sin were you
chosen!” meaning God only chooses broken vessels for His divine service so
that he who has a broken heart and has spiritual anxiety is the intended meaning
of the verse “the intentional sins shall be considered as merits”

Takanas Hashavim (5)

Reb Zadok is equating Aaron’s self sacrifice with Esther’s since both were willing to
accept the consequences of their actions despite the legal ramifications, for the sake of
a higher truth so that this archetype maybe characterized by self-sacrifice despite the
law for a higher truth. The motivating factor seems to be selfless love for the other.
Aaron and Esther (and perhaps David and Judah) reflect this type of devotion and
horizontal spirituality whereas Moses (and perhaps Joseph and Mordechai) reflect the
vertical dimension of performance of the divine will alone.

Kabbalah: projecting these struggles onto the divine

In the mystical literature as seen in the Zohar all these actions are seen as arousing
divine mercy in a unique way. The talmud had already noted parallels between the
king’s party in Chapter One of Esther and mortal supplication before the divine as well
as the parallel between Esther entering the inner chamber of the king with the High

Priest entering the Holy of Holies is not overlooked by the Zohar.
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“‘And it came to pass on the third day, Esther put on the royal dress, and
stood in the inner court of the king’'s palace, opposite the king’s palace; and
the king sat upon his royal throne in the royal palace, opposite the gate of
the house.”

Esther 5:1

“It is specifically on these words that the Zohar makes the comparison between Yom
Kippurim and Purim: Lest you think that Esther is entering the inner chamber to conduct
herself in a sordid manner, the Zohar says that Esther’s putting on the royal garb is just
like the Kohen Gadol dressing in the priestly garments. She enters the inner chamber
like the Kohen Gadol. In the story of Purim, when everything is “upside down”, a
beautiful Jewish girl in far-away Persia enters into the inner chamber to save her people
and she becomes the Kohen Gadol”
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“This is Yom Kippurim, when (the Kohen Gadol) is clothed in beautiful clothing, clothing
of atonement: the {ziz, the mitznefet, the avnet, the four white garments from the right
side, the four garments of gold from the left side.

“At that time she (Esther) beautified herself with clothing of forgiveness. That is what is
meant by the verse, “And Esther put on royal clothing.” And with these garments she
entered into the inner sanctum. That is the meaning of the verse “She stood in the inner
chamber of the King”. “She found favor in His eyes”- this is the mystery...immediately
God heard, God forgave,...Purim is named for Yom Kippurim ...4

Esther enters the inner sanctum, not motivated by lust, not for money or power. She
enters motivated solely by love for her people and her desire to save them; she enters
as the Kohen Gadol. Esther is Haddasa, a pleasant smell, a redemptive smell like the

4 The Tikunei Zohar continues, and makes more comparisons between Yom Kippur and elements of the Purim story.
The commentary of the Sulam understands this entire passage in reference to the exile of the Shekhina.
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Ketoret.> Esther’'s deeds were indeed beautiful, performed with purity and total self-
sacrifice: she knew that willingly entering the chamber of Ahashverosh and seducing
him would bear a heavy cost, in this world (for she would be unable to return to
Mordechai) and in the next (for she would be guilty of one of the three sins for which
one should give up their life). As in the case of Aaron, the first High Priest, Esther was
prepared to sacrifice her soul for the Jewish People. Just as Aaron’s sin in the episode
of the Golden Calf was performed to save the Jewish People from destruction, so
Esther transgressed in the chambers of Ahashverosh in order to save the Jewish
People from annihilation. And in both cases, God accepted their sacrifice, understood
their total devotion, spared the Jewish People because of their personal sacrifice, and
elevated them both a new status: Aaron became High Priest, and Esther joined the
pantheon of Jewish heroism; according to the Zohar, for at least one day Esther
functioned as High Priest — just like Aaron.

The Zohar describes when it uses the technical mystical term “ve-zeh sod” - “this is the
mystery” - that this very act represents in the divine realm the very secret of the
universe the mystery of the ongoing battle within the divine between compassion and
strict justice:

A recent commentator, the Sulam even suggests that this mystery is none other than
the secret of the very exile of the Schechinah! Aaron alone (and his descendants) are
given this dangerous task. Representing humanity before the possible divine rage and
successfully assuaging the divine rage through selfless love. The exile of the
Schechinah is the very splitting of the divine between its Transcendental role versus the
Immanent. &

Even in the talmud it states that when Esther entered the kings palace of idolatry the
Schechinah departed from her. In the Zohar passage below we see this idea stretched
further in identification:

“The sages who wrote the Mishnah SAID THAT it is said of the Matron, WHO IS
MALCHUT, "and His kingdom rules over all" (Tehilim 103:19), SINCE SHE RULES
OVER THE KLIPOT AS WELL. THEREFORE, after Esther put on THE ROYAL
APPAREL, IN ACCORDANCE WITH THE SECRET OF THE VERSE, "ESTHER PUT
ON HER ROYAL APPAREL (HEB. MALCHUT)," Esther ruled over Achasverous and his

5 Rav Zadok Hakohen of Lublin, Liqutei Amarim, section 16:

TO NIX - D' INKX 'VIP'7 190

DY D790 NIMYY T¥N 71 1MAN YN KN DYY DN NDWNNN T¥A K71 DAYY 0700 T¥N KIN DNAY VI DY 7RI 12 NNka X
'R 7KW YD ).0™ anW( NAXRY 1N 1101210 NN 0Y%YN D DAY )77 I TNo( 1FTAIR N IFTA N N )R, 70 b R
IN'YID IR 1227 121X DINIENIXA 11D ,NNIN K7 NNXA Y752 78w D DY0 K7ENM 0T 7Y )a™ "7 N xapti( nnki dE nnxn
22X ,7RW 'WYIDT NIXNN KINW NNKA 210 NN RID DN7Y 90 QRN Y1210 NN D™M7YNR 0Y7O0 NINYYI JIRD DYY 27 KT
75 DA DT 70N DX 21V NN DT DA NYYI NNXR TIARAT 1D NN 757 )"y I nimAd( NNRY nd 01270 RIN AT T2 007 nivwan
WY TN DN NANQ X LV A1I0 TN YY7 3TN [ TY1 D DA V1 W' il DAY 2101 DHXAN T¥A DINAn 722 D 17'win X7 ninnn
XINI QIO 'R0 PN T KIN WY TNRN N7VN7 INANIY 10D YWY 71 DAY 'S 70 QX NI NIND YWY TAX W' YI2T YITD DINNo
712'7 "0 DI'RY INRN D IRYIN 19 IRT 1NN R IYY TARDE NTON2 WY7 2701 12T 9D D QWY Dnw 070 0 (wn
JJAYNN M 1WA INIX )27 W9 91 11D DN TN M9 IR NIFMY 2'ThinY

6 Interestingly it was Reb Yonasan Eybeshutz who suggested that Purim is greater than Yom Kippur since the latter
heals the rift between man and God whereas Purim heals the rift between man and his fellow. Yaarot Devash 1:8
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people, and it is said of them, "and slew of their foes" (Ester 9:16). If you say that
Achasverous mated with her, heaven forbid. Though they were in the same house, SHE
DID NOT MATE WITH HIM, but was like Joseph of whom it says, "And she laid up his
garment (Heb. bigdo) by her" (Beresheet 39:16). The word 'bigdo' is employed, which is
derived from, "traitors have dealt treacherously (Heb. bagdu)” (Yeshayah 24:16). THIS
IS HIS MOST OUTER ASPECT, WHICH THE KLIPOT CAN BE ATTACHED TO.”

7. There is a great mystery here, which is why 'Esther' is derived from mystery (Heb.
seter), as written, "You are my hiding place (Heb. seter)" (Tehilim 32:7), since the
Shechinah hid her from Achasverous and gave him a female demon instead while she
returned to Mordechai's arm. And Mordechai, who knew the explicit Name and the
seventy tongues, did all this with wisdom. This is why the sages of the Mishnah stated
that even regardless of this, a man must speak with his wife before he mates with her,
because she might have been exchanged with a female demon.

8. This is true for a woman who comes from the aspect of the Tree of Knowledge of
Good and Evil, AND AN EXCHANGE WITH A FEMALE DEMON APPLIES TO HER, but
if she is from the Shechinah she remains unchanged. This is the meaning of, "For | am
Hashem, | do not change" (Malachi 3:6). "I" is the Shechinah, who has no fear from the
other sides, NAMELY THE KLIPOT. This is the meaning of, "All nations before Him are
as nothing" (Yeshayah 40:17).

9. Wherever the Shechinah is, there are many special attributes. Hence, since the
Shechinah was clothed in her, Esther was worthy of having special things done to her
like Sarah, whom the Holy One, blessed be He, kept, and since the Shechinah was with
her He kept her from Pharaoh. The Holy One, blessed be He even made her clothes
and jewels have special qualities due to the Shechinah that was with her. For that
reason, when Pharaoh came to TOUCH her sandal, THE ANGEL struck him with it, and
the same happened with all her jewelry. Each jewel he would touch struck him until that
defiled one left her and brought her back to her husband.

10. If this is true for her jewels, it is much more so that whoever touched her body, even
her finger, for the purpose of mating, THEN, "and the stranger that comes near shall be
put to death" (Bemidbar 1:51), since the Holy One, blessed be He, did not give him
permission to come near her. This is the meaning of, "I am Hashem, that is My name,
and My glory will I not give to another"” (Yeshayah 42:8).

Zohar Ki Seitze 9.
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In this comparison of Esther and Sarah both were found in the bedchamber of powerful
kings and both were incarnated with the divine Schechinah thus prevailing.

The insistence of Esther came from this place of divine incarnation that allowed her the
authority to confront the rabbis as well as face adversity. The double authorship of the
Purim letters may well have been needed since the Jews recognized her victory over
the rabbinical court by the addition of the celebration to include “and their descendants”
which was omitted from the first epistle.

In Summary:

The hermeneutic moves we have taken here are from the plain meaning of the “not in
accordance with the law” that Esther tells Mordecai that her action implies, meaning not
the statute of the king to the midrashic reading of this as non Halachic relations
voluntarily entered into by a married woman, to the notion of “aveirah lishmah” then on
to the Hassidic reading of Reb Zadok as to the very legitimacy of the sin for the sake of
Heaven to the projection of the struggle itself onto the divine as we read in the Zohar in
that what is taking place in the bedroom of the king mirrors the priestly intervention with
the divine evoking mercy on Yom Kippur.

These moves reveal the struggle between canon and inclusion, tradition and innovation,
fear of the unknown and certainty as well as lower versus higher truths.

This journey then allows us to return to the real insistence of Esther that she be
celebrated as well as incorporated into the Jewish canon. The deeper mythical reasons
reveal her identity as the terrestrial counterpart of the very Schechinah. In the Zohar the
Schechinah clothed herself in Esther and became incarnated as one so that the
miracles could occur.

Finally we take back all these projections in our seeing the text as a mirror of the inner
work we need to engage in.

We too have various voices within including the voice of authority and the voice of the
inner kritik. Esther represents that free floating voice of innovation and courage as a
feminine figure demanding change.

The story and its layered midrashic and mystical themes propel us annually to visit this
struggle once again, in preparation for the festival of liberation, for surely we need to
find Esther’s courage prior to making the scary moves a slave must endure before
exodus and redemption.
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